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TO THE QUESTION OF PHRASEOLOGICAL UNITS
OF FAMILY RITUALITY (BY THE MATERIAL
OF THE CZECH AND AZERBAIJANIAN LANGUAGES)

Problem statement. The traditional funeral and

In the article, the funeral-related phraseology of family ritualism in the Czech and Azerbaijani
languages is first studied in the Azerbaijani Bohemistics in respect of the contrastive aspect. The
specifics and universal character of some meanings, expressed by the phraselogical units of these
languages, are noted. The study was carried out in respect of the anthropocentric aspect taking into
account various religions, symbol systems, rejected in a certain way in their phraseology, which
expresses the commemorative funeral element in human life. In many languages, a new phrase has been
formed — “globalization of peoples”’, which will very naturally lead to the formation of the concepts
of “globalization of cultures” and “globalization of languages”. At the stage of globalization
of cultures, there are negative sides: we are talking about the loss of cultural identity. This may be
caused, among other things, by the assimilation of peoples-carriers of specific cultures. At the same
time, the question of the “globalization of language” refers us to the biblical times of the construction
of the Tower of Babel, when people spoke the same language. The reality of today’s world is both
supporters of globalization and anti-globalists. And if a certain part of humanity can still come to
terms with the prospects of the emergence of geo-economics, geopolitics, then few people will agree
to lose their national identity, and with it their national culture (traditions, rituals), the national
language. Especially acute are the questions that characterize this or that ethnic group (we are
talking about its original culture, its inherent language). The above makes relevant both the sphere
of traditional family rituals and the issue of its revival. In the aspect of linguistics, it is the study
of ritual vocabulary, as a reflection of the traditions and rituals of peoples in speech, folklore,
literature. And in this perspective, this study is topical, since today a significant part of the terms
of a particular ritual vocabulary is used in speech retrospectively, occupies a place on the periphery
of the language and is soon lost.

Key words: the Czech language, the Azerbaijani language, family ritualism, commemorative
funeral lexis and phraseology, contrastive analysis.

and Czech peoples. Such an approach is rational for

memorial rite is one of the sufficiently developed top-
ics of the ethnography of one or another (including
Azerbaijani and Czech) people. Research has shown
that in the family rite of each nation, this rite is among
the most stable and conservative, because it accumu-
lates the most ancient layers of the spiritual culture of
the people.

Within the framework of this article, phraseolog-
ical units of the Czech and Azerbaijani funeral and
memorial rites will be considered. And here, as well
as when studying other thematic family-ritual phra-
seology, it should be remembered that these peoples
belong to different faiths: Azerbaijanis belong to the
Muslim faith and Czechs belong to the Christian
(Catholic) religion. Thus, when analyzing a number
of phraseological units, one can observe discrepancies
indicating a different vision of the world, figurative
associations, mentality, lifestyle of the Azerbaijani

the phraseological corpus of any language, because
in it “...the participation of these linguistic entities
along with their use in the intergenerational transla-
tion of standards and stereotypes of national culture
is programmed” [2, p. 9].

The purpose of the work. The main purpose of
the study is to study the main types of meanings of
Azerbaijani and Czech ritual vocabulary.

Presentation of the main material. Both the
individual lexical units themselves and the phraseo-
logical units that contain such units are investigated
by us from the standpoint of the anthropocentricity of
the language. We regret to note that there are few con-
trastive studies of the two literatures and languages
in philological science. There are also no bilingual
Czech-Azerbaijani and Azerbaijani-Czech diction-
aries. This is due to the fact that Azerbaijani bohe-
mianism is at the stage of its formation. However, it
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is necessary to mention the monograph by E. Mehri
devoted to the study of oriental motifs in Czech litera-
ture [4] and the dissertation by R. Shafieva devoted to
the study of contrastives of the Czech and Azerbaijani
languages [3]. The Azerbaijani practical material of
the article is removed from the Russian-Azerbaijani
phraseological dictionary of M.T. Taghiyev [6]. The
collection of proverbs and idioms served as the mate-
rial for the card index of Czech phraseological units.
Zaoralek [7] and the Russian-Czech phraseological
dictionary by L. Stepanova [5]. Researchers of Slavic
funeral and memorial rites note that these rituals are
“maximally motivated”. About the motivation of the
rites O.A. Sedakova writes the following: “The moti-
vation of ritual acts and terms consists in their direct,
one might say, persistent and direct correlation with
the elements of the content level, with the system of
Slavic beliefs, with traditional ideas of life and death.
Its symbolism is directly connected with the ideas of
life and death, so common to the Slavic picture of
the world that they are expressed by similar symbols
in texts of genres far from each other in linguistic
semantics. Many of these common semantic themes
and archaic metaphors are not exclusively Slavic and
belong to the cultural universals of humanity” [1].
Further, the scientist notes that the terms of funeral
and memorial rites themselves are motivated and
points out two properties of such terminology. The
first is her poverty, the second is her substitutive, met-
aphorical character. She motivates the poverty of ter-
minology by the fact that the same vocabulary is used
for many acts of the rite.

One can agree with scientists. The frequency of
the use of Czech and Azerbaijani common vocab-
ulary speaks in favor of what has been said — 61/,
mrtvy, mrtvola “dead”; badon/casad télo “body”;
yetim/sirotek “orphan”, etc., as well as derivatives
from such words. The main reason lies in the taboo
of everything related to death. By the way, this is also
in Christianity (Orthodoxy and Catholicism, and in
Islam). And hence such a large number of metaphors
as secondary nominations, metaphorical formations,
symbols, epithets, compare: for Russians — ceiepams
8 sauuK, dams 0yoy, for Czechs —vécny spanek “eternal
sleep”, natahnout backory «oTOpocHuTh Tarmoukmy»; for
Azerbaijanis ayaqglarini uzatmaq “npoTaHyTH HOTH,
son manzila yollanmaq “OTIpaBUTHCS B MOCIIETHIOO
KBapTHpy, etc.

The Azerbaijani card index of phraseological units
of funeral-ritual vocabulary that we have collected is
also characterized by metaphorization of meanings.
Azerbaijanis also prefer to say instead of the lex-
eme 6/mak (to die) to say: hayati tork etmak (to leave
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life), bu diinyadan kégmoak (to leave life), ayaglarini
uzatmagq (stretch your legs), gozlorini abadi yummag
(to close your eyes forever, close your eyes forever
find your end), axir giiniinii tapmaq (find your last
day), omriinii tapsirmaq (end life), axirat diinyasina
govusmaq (merge with eternity) in the meaning: “go
to a better world”, son manzila yollanmagq (go to the
last journey), o diinyaya kégmak (move to another
world), etc.

The listed expressions are synonymous with the
word 6/mak (to die) and have a neutral, positive,
bookish connotation. However, in this synonymous
series there is also the lexeme gobarmoak (to die, to
die) with a negative coloring. It is used if they talk
about the death of an animal or treat a person with
contempt. At the same time, they use not just an abso-
lute comparison, which includes the object of com-
parison and the allied word kimi — it kimi (like a dog),
but several comparative turns with a pure compari-
son, for example, it kimi gabarmak (to die like a dog),
it kimi camt ¢ixmagq (to die like a dog), it kimi olmak
(to die like a dog).

These expressions are synonymous with the word
6lmak (to die) and have a neutral, positive, bookish
connotation. However, in this synonymous series
there is also a lexeme gabarmok (to die, die) with a
negative connotation. It is used when talking about
the death of an animal or contemptuous of a person.
At the same time, they use not just an absolute com-
parison, which includes the object of comparison and
the allied word kimi — it kimi (like a dog), but sev-
eral comparative phrases with a pure comparison, for
example, it kimi qobormak (cmoxHyTb Kak cobaka),
it kimi cani ¢ixmaq (M300XHYTh Kak co0aKa), it kimi
6lmak (ymepers kak cobaka). It is obvious that the
funeral and memorial ritual vocabulary in languages
is of a substitutive nature, i.e. can be replaced by sim-
ilar / opposite in meaning (synonyms / antonyms),
figurative words, which testifies in favor of its para-
digmatic systemic nature. An article by N. Mirzayeva
is devoted to this issue in the Azerbaijani funeral
vocabulary of family rituals.

An important feature of the Czech and Azerbaijani
religious (funeral and memorial family) ritual vocab-
ulary is also that the verbal and terminological vocab-
ulary of funeral rituals consists of Arabic (mostly)
and Turkic components — for Muslim Azerbaijanis
(conazo, morhum, kofon), and Latin / German (mostly)
and Slavic — for Catholic Czechs (pamatnik, hibitov,
etc.). Czech phraseological units, the components
of which are family (commemoration and funeral)
ritual vocabulary, as well as common vocabulary in
the composition of metaphors, comparisons, epithets,
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idioms with this meaning are represented in the card
index collected by us by 97 units. The card file of
phraseological units of the funeral-ritual vocabulary
of the Azerbaijani language has about 90 units, which
allows us to talk about their approximate equal num-
ber with Czech units. The key lexemes in Czech phra-
seological units are: bith (panbiih) «bor (rocnos)y,
Cert «uept», vdova/vdovec «BnoBel/BIOBa», hrob
«rpoby», kahdanki «aronwms», smrt «CMEpThb», svaté
«CBATBIC», hrobnik «rpoOOBIIHKY, (Vécny) odpocinek
«(BEUHBIH) TTOKOW»», VECNOSt «BEIHOCTH, HEOBITHEY,
na smrtelné posteli «Ha CMEPTHOM OfpE», Nad ONOM
SVeté «Ha TOM CBETe», VECny spanek «BEUHBIA COHY,
zabity «youtsnit». The meanings that express phra-
seological units with these lexemes are as follows:
end one's existence, die, pass away, approach the end
of one’s life, grow old, mourn deeply, look bad, look
sickly or emaciated, bring to death, say goodbye to
the dead, destroy, kill, sleep very soundly, absolute
silence, commit suicide, etc. It is absolutely natural
that the vast majority of Czech phraseological units
with the meaning “to die” turned out to be: mit na
kahdanku «ObITh B aroHUm»; odejit na pravdu bozi
«otoiitn k boxbemy cyny», buzi; bith (panbiih) koho
povolal «bor no3Ban», odebrat se na onen svét «yitu
B ZIpyroii Mupy, odebrat se (odejit) do vécnych lovist
«YWUTH Ha BEUHYIO OXOTY», (navzdy) zarit o¢i «<HaBEKH
3aKpBITh TIa3a», vypustit ducha «ACTyCTHTH AyX»,
poroucet dusi bohu, «mopyuuts bory mymry», biih
(panbiith) povolal «bor/rocions mpu3Bam» poroucet
dusi bohu «nopyuuts bory nyury», najit svou smrt
«HAUTHU CBOIO CMEpPTh», mit dusi na jazyku «ayma
Ha SI3BIKe», natahnout brka «IPOTSHYTH KPBUILS»,
byt (lezet) bradou vzhlru «iexars mombopoIKOM
BBEpX», etc.

The following phraseological units are con-
nected with the rite of burial: ukladat/ulozit koho k
vécnému odpocinku «yIOXXHUTb, TIOJOXKUTH Ha BEUHBII
oKoW» stehovat (vyprovodit) koho pod drnovou stre-
chu «OTHpaBUTH TMOJA TEPHOBYIO Kphinry». Here, as
we indicated above, the attitude towards death and
burial is taboo. They don’t say directly noroocumeo
6 2pob, but omnpaeisaom noo MepHO8yIo Kpbluy Or
VKIaobl8arom Ha eeynbili nokoti. The situation is sim-
ilar with the verb to die: yxoosm na eeunyio oxomy
NPOMASUBAIOM KPbLIbS, J1edcam no0bopoOKom 86epx
U ¢ OYWoll Ha SI3bIKe, HABEKU 3aKPbLEAIOM 21a3d, etC.
All of these examples are metaphorical.

The attribute of the funeral rite epo6 and deriv-
atives from it (epoboswux, epobosoti) are recorded
in 29 phraseological units, idioms, comparatives,
etc. For ex.: od kolébky az do hrobu (ot xompiOenu
no rpoba), byt nad hrobem (ObITh y TpOOA), privést

koho do hrobu (noBectu 1o rpo6a), (vypada) jako by
vstal y hrobu (cMOTpHTCS Kak OyITO BCTAN U3 Tpoda),
(vypada) jako by utekl hrobnikoviy lopaty (cmoTpuTcs,
Kak Oynro cOekan oT Jomnarbl TPoOOBIIUKA), obract
se v hrob¢ (nepeBepHyicst Obl B Tpo0y), vstat y hrobu
(BcTare U3 rpoba), az do hrobu (ax mo rpoba), byt
na pokraji hrobu 6vims (CTOATH Ha Kparo rpoda); stdt
nad hrobem (ctatb Hax rpoOOM), byt jednou nohou v
hrobé (OBITH OIHOM HOTOH B MOTHIIC), irobove ticho
(rpoboBast TumwMHA), ticho jako v hrobé (TMX0 KMK
B rpo0y), etc.

Phraseological units with this lexeme have a wide
range of meanings that do not always mean physical
death, for example, from a complete lack of interest,
disrespect, disregard for someone / something, until
death, until the end of death, bring to death, looks
very bad (he has lost a lot of weight, turned pale, has a
very sickly, exhausted look), about the hopeless state
of someone, an expression of despair, impotence, ina-
bility to do anything, etc.

A certain part of such units have a negative stylis-
tic coloring “colloquial”, “scornful”, “ironic”, there
is also a “joking” coloring, there are also those with
a “bookish” use: to take out (carry) someone with
their feet forward. Ritual accompanies all stages of
the funeral. The rite of removal from the house of
the deceased feet first among the Czechs sounds like
vynést nohama napred. This is done so that he “does
not see” where he is taken out from and, accordingly,
could not “go back” after burial for any of the living
(further on, it will be said about the belief of the Azer-
baijanis, which is equivalent in content, that a dead
person with open eyes — to another death). As for such
a rite among Muslims, there are no strict instructions
for this (head or feet forward, on an ottoman or on
hands). It is prescribed to take it out in a way that is
more convenient for the deceased and for those who
carry him out. However, according to custom, the
deceased is carried out of the house head first. That is
why there is no equivalent of this Czech phraseologi-
cal unit in the Azerbaijani language.

In our opinion, vzk#iseni Lazara (the resurrection
of St. Lazarus) is an interesting example. This turno-
ver is accompanied by marks ycmap. xuuoich. wyma.
Let’s turn to the dictionary: 1. recovery after a severe
and prolonged illness; 2. renewal, restoration of smth.
old, long forgotten zmovuyrozeni, obnoveni ceho
(newborn). Saint Lazarus is a proper name, a biblio-
nym (or onyms) recorded in church Christian litera-
ture. This is a kind of onomastic unit from the Bible,
the Old Testament or other literary monument, which
has a centuries-old tradition of existence in transla-
tions into different languages. It should be noted that
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many Czech phraseological units have the Bible as
their source. Saint Lazarus (or Eleazar of Hebron)
lived near Jerusalem. He was known as a “friend of
Christ” and that “on the fourth day after his death
he was resurrected by Jesus” [7]. Consequently, the
motive of resurrection, as well as the motive of death,
which is present in funeral and memorial rituals, is
fully justified in this case. However, he can be some-
what conditionally involved in our study, motivated
by the fact that we are talking about a serious illness
associated with possible death.

Here it would be appropriate to draw a parallel
with the Azerbaijani expression kafoni yirtmaq (lit.
to tear the shroud). Kofon (shroud) is the cloth in
which Muslims wrap the body of the deceased during
burial. In the past, the shroud was a piece of white
cloth worn by pilgrims and travelers. There was just
enough fabric so that in case of death on the way, it
could be used as a shroud, i.e. bury in it. Later, in the
Azerbaijani language, this word acquired a figurative
meaning and became a symbol of death. In the Azer-
baijani language with the lexeme kafon there are other
stable expressions kafoni saralmamas (lit. the shroud
did not have time to turn yellow) in the meaning “little
time has passed since death”; kafoni yirtmaq (lit. tear
the shroud) in the meaning “recover after a long and
prolonged illness” and kafonini boynuna (bogazina)
dolamaq (salmaq) (lit. wrap a shroud around the
neck, hang a shroud around the neck) in the meaning
“about a daredevil, a brave man who dared to fight
with a powerful man”. As can be seen from what has
been said, both the Czech vzkriseni Lazara and the
Azerbaijani kafoni ywrtmag expressions have equiv-
alence of meanings. They both developed a figura-
tive meaning, “to recover from a long and protracted
illness”, which can be considered relatively related to
funeral rites. Another Biblical liino Abrahdmovo. It is
about the resting place of the righteous in the under-
world. The idiom jit odejit do hina Abrahamova (lit.
go to the bosom of Abraham) is used in the meaning
“to die, to go into oblivion”.

With the lexeme ducha (soul) in the Czech card
index there were 10 phraseological units, among
which the meaning “a state close to death” is also
allegorically given. The meaning of the life of the
fading life of a very weak person is conveyed by a
comparative, in which the soul is compared to steam
over a saucepan jako pdara nad hrncem — ma dusi na
Jje jako para nad hrncem (lit. to have a soul like steam
over a saucepan). The lexeme can (soul) is present in
11 phraseological units, for example: can vermak and
camini tapsirmaq (give (to God) soul), can iistiinda
and can verands at death, d6lsan do and canin c¢ixsa
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da (at least lie down in a coffin), etc. Death as a sacri-
fice is represented in the following units: oziinii qur-
ban vermak (to sacrifice oneself), birisinin yolunda
oziinii oldiirmak (to die for someone). The beginning
of funeral and memorial rituals can conditionally be
counted from the moment of death, from the time of
the last breath. In Czech it is vypustit ducha; vypus-
tit (vydechnout) dusi. There is also an expression
poroucet dusi bohu (lit. entrust the soul to God). In
both Azerbaijani and Czech funeral rites, a person
who takes someone’s last breath of a dying person
closes his eyes: zatlacit komu oci (Czech), goziinii
yummagq kiminsa (Azerb.). Muslims (including Azer-
baijanis) believe that the eyes of the deceased should
not look at the soul leaving the body. Even in his
time, the Prophet Muhammad, closing the eyes of the
deceased, said: “Truly, when the soul leaves the body,
the gaze follows it”. It is believed that if the eyes of
the deceased are open, this indicates that he left this
world untimely, did not have time to enjoy this life,
he had unfulfilled deeds or a mission. Azerbaijanis
have a belief that a dead man with open eyes leads
to another death. That is why they always close his
eyes — goziinii yummagq/basdirmagq.

In the modern funeral and memorial rituals of
Azerbaijanis there is the following action. In the place
in the house where the coffin with the deceased lay,
after the coffin is lifted to be taken to the cemetery, a
small piece of stone is placed. This stone is removed
(thrown away) after people who buried the deceased
return to the house from the cemetery. This is done in
order to show that his place is not empty, i.e. until the
deceased is put in the grave (as it were, in the “new
house”), where he lived during his lifetime (in the
old house), his place was preserved. The stone was
thrown out only after the funeral procession returned
from the cemetery. Moreover, the same person must
lay and throw the stone. This part of the funeral rite
is evidenced by the units o diinyaya gondarmak (send
to the next world) and arxasinca das atmaq (throw
a stone after). The meaning of this rite is conveyed
by the spell formula — Gedar-galmaz olasan! (Go and
don’t come back!) and the curse formula — [tib-bat-
asan! (Go to hell!), which in the speech of modern
speakers of the Azerbaijani language is not perceived
as an element of the funeral rite. In our Czech card file
there is a certain number of units in which there are
lexemes of the studied ritualism, but they have lost
such a meaning, for example: posilat koho k Certu, i.e.
to order someone to get out. The expression posypdvat
si/posypat si (sypat si) hlavu popelem, sypat si popel
na hlavu (lit. to sprinkle ashes on one’s head) in the
basic meaning “to indulge in deep sorrow (over mis-
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fortune, loss, etc.) was a verbal reflection of the ancient
Jewish custom “to sprinkle ashes or earth on one’s
head, mourning the misfortune of one’s own or those
close to them.” So did the Jew Mordecai and Queen
Esther, having learned that King Artaxerxes issued a
decree on the extermination of all Jews. Sprinkling
ashes on the head means a person’s self-abasement in
the face of God and expresses the highest degree of
grief. However, in the second figurative meaning, this
Czech expression has lost its meaning and ironically
means “disappointment, regret for wrong deeds”. The
same expression exists in the Azerbaijani language —
basa kiil tokmak (lit. to pour ashes on your head, but
it is used as a curse: Bagsina kiil (olsun)! (lit. let there
be ashes on your head!), which can be translated into
Russian ymo6wt 6eda ne obowira mebsi cmoponoti! or
byov met npoxnam!

About the hopeless state of someone (without
regard to death), the Czechs use the lexeme kahdnku
(agony): ma na kahanku (to be in agony); about what
appeared after a long absence, which arose as if from
non-existence, they use the expression vstat y hrobu
(lit. to stand at the coffin).

The Czechs speak about the onset of a gloomy
and oppressive silence, using the lexemes mdrnici
(mortuary) and hrbitov (cemetery) as part of compar-
atives, for example: legrace (zabava) jako v mdrnici
(fun as in a morgue), je jako na hrbitove kde (as in
a cemetery) etc. Regarding the issues of equivalence
of phraseological units of the funeral theme of fam-
ily rituals in the languages we are studying, we can
say that among them there are a sufficient number of
equivalents, for example:

— the Russian ironic xpawe 6 epob kradym
about a person who has a sickly, exhausted look in
the Czech language sounds like (vypada) jen ho do
rakve polozit; (vypada) jako by vstal y hrobu ((looks
like) as if put in a coffin, as if risen from a coffin),

and in the Azerbaijani language — saralib meyito
doniib (lit. turned yellow, turned into a dead man),
gabirdan ¢ixana banzayir, oliimdon betar (lit. worse
than death); (lit. similar to one who came out of the
grave); — to die with one’s last breath, in Czech —
vypustit (vydechnout) dusi, and in Azerbaijani — son
nafasini almaq (lit. take one’s last breath); — in mean-
ing get off / drive someone into the grave Czechs use
slozit své kosti do zemé (lit. put your bones into the
ground), and Azerbaijanis use oliib getmak (lit. when
dying, leave); — a good remembrance of the deceased
is contained in the Czech bud’ (budiz at’ je) mu zemé
lehka (lit. let the earth be easy for him). The Russians
would say let him rest in peace. Azerbaijanis, talking
about the deceased with someone, they wish the inter-
locutor a long life, they say: Qoy forpaq sana narin
yastiq olsun (lit. Let the earth be your soft pillow!).
Note that with the word forpag (land) in the Azerbai-
jani language there is a wish formula: Torpag: gador
sani yasayasan! (lit. Live forever like the earth!). So,
when talking about the deceased with someone, Azer-
baijanis wish the interlocutor a long life; — about an
untimely, suddenly deceased person, the Czechs say:
meél rychly konec (lit. had a quick end), and Azerbai-
janis — gaflaton oldii (lit. suddenly died).
Conclusions. Thus, we come to the conclusion
that both Azerbaijani and Czech languages have a
sufficient number of phraseological units with which
native speakers of these languages can describe a par-
ticular stage of their lives using the ritual vocabulary
and terminology that is close and understandable to
them. Regarding the issues of equivalence of phra-
seological units of the memorial and funeral themes
of the family rites of the languages we study, we can
conclude that there are a sufficient number of equiva-
lents among lexical and phraseological units describ-
ing this stage of human life. And this is despite the
difference in faiths and cultures of these peoples.
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I'yp6anosa C. A. 10 IMTAHHSA ITPO ®PA3ZEOJIOI'TYHI OJJMHUILII CIMEIMHOI OBPSIJTHOCTI
(HA MATEPIAJII YECHKOI TA ABEPBANKAHCBKOI MOB)

Y cmammi y xommpacmusnomy acnexkmi @nepuie 8 azepOAUONCAHCLKIU Oo2emicmuyi 00CAIONCYEMbCS
¢pazeonozis noOXoOpOHHO-NOMUHANLHOT MEMAMUKYU CIMEUHOI 00pI0080CHIT YeCbKOI Ma a3epoatloHCanCbKoi MO8.
Brazano na cneyughixy ma ynieepcanonicms HU3KU 3HAUEHb, U0 BUPAICAIOMBCS PPACOTOTUHUMU OOUHUYSIMU
yux mo8. Jlocniodxcents nposeo0eHo 8 aHMpPONOYEeHMPUUHOMY ACHEKMI 3 YPaxy8aHHAM PI3SHUX 8iDOCNOBIOAHD,
cucmemu CUMB0/i8, NeBHUM YUHOM 8I000OpadiceHUx y ¢hpazeonozii, wo 8i006pa3cae NOXOPOHHO-NOMUHALLHY
CKA008Y dHcUmmsl oOUHU. ¥ bazamvox Mo8ax ymeopuiocs Ho8e CI080CHONYUEHHS — «2100ani3ayia Hapooisy,
Wo YiKomM 3aKOHOMIPHO npuzeede 00 0C8ImuU NOHAMb «2nodanizayis Kynomypy i «enodanizayis moe». Ha
emani anobanizayii Kyibmyp € c80i He2camueHi CIMopoHUL. UOembCsi PO MPAamy KYJIbMypHOI camobymuocmi.
Lle mooice bymu uxiuxane, 30kpemd, i acuUMinAYiclo HApooie-HOCiie KouKkpemHux xynomyp. Ilpu yvomy
NUMAKHS NPO «2100ani3ayito Mosuy iocuiae Hac 00 0iONiHUX yacie nooyoosu Basunoncvkoi eeoici, Koau
JII00U 2080pUNIU OOHIEIO M0BOI0. Peanicto cb0200enHs € i NpUXUIbHUKU enobanizayii, i aumuenodanicmu. I akuyo
3 NePCNeKMuBaMuy BUHUKHEHHS 2e0eKOHOMIKL, 2e0NONIMUKU Ne6HA YACMUHA TI00CMBA Wje MoXCce HO200UMUCH,
Mo 8MPaAmumu C8010 HaYlOHAILHY CaMOOYMHICMb, d 3 Helo [ C8010 HAYIOHANLHY KYIbmypy (mpaouyii, 0opsaou),
HAayioHanbHa M08 MANo Xmo no2ooumscs. Ocobaueo 20cmpo cmasiambcsa NUMAHHA, WO XApaKmepu3yioms
Mol uu IHWUL emHoC (M08a Npo 1020 camoOymHio Kyaibmypy, npo eracmusy tiomy mogy). Ckasamne suuye
PpoOUmMb AKMYanbHUM K Camy cghepy mpaouyitinoi cimeiunoi obpsoosocmi, i numanus it 8IOPOONCEHHS.
B acnexmi ninesicmuxu — ye suguenus 006ps0060i 1eKCUKuU, K 6i000padicenus mpaouyii ma oops0ie Hapooie
y Mosi, gonvraopi, rimepamypi. 1 6 ypomy pakypci ye 00CHiONCeHHS AKMYabHe, MOMY W0 Cb0200HT 3HAUHA
ygcmuHa mepminie mici yu iHuoi 06psa0080i NeKCUKU BACUBAECMBCS 8 MOBL PEeMPOCHEeKIMUBHO, 3aUMAE Micye Ha
nepucgepii mosu i Hezabapom 6mpaiacmuvcs.

Kniouogi cnosa: uecvbka mosa, azepbaulddicancoka mosa, cimeina oops0o8icmos, HOXOPOHHO-HOMUHAILHA
JleKcuKa ma Qpazeonozis, KOHMpACMUGHUL aHali3.

164 | Tom 33 (72) N2 3 2022



